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INTRODUCTION 
 

When it comes to Imamate, the Mukhalafeen 

(opponents) question this concept by claiming there 

is no clear evidence in the Qur’an. Considering that 

Imamate is a pillar and fundamental to the Shia 

school of thought, it is criticised for having little 

apparent or straight forward references to the 

concept within the Holy Book of Allah (swt), 

despite its importance.    

Within all schools of thoughts of the Shia, the first 

Imam (as) is seen as one whom epitomises the 

concept of Imamate. There are many ayahs in the 

Qur’an which refer and speak about Imam Ali (as). 

We know they are in reference to him because of 

the history surrounding its revelation and the 

narrations from both major schools of thought 

within Islam – most notably ayah 5:55.1 

                                                           
1 Allah says in this verse: “Only Allah is your Wali and His 
Messenger and those who believe, those who keep up prayers 
and pay the poor-rate while they bow.” (5:55). It is 
unanimous that the only person in history to pay zakat while 
in ruku’ is Ali ibn Abi Taleb (as). References for this incident: 
Twelvers: 
- Bihar al-Anwar, by Allama Majlisi 
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However, both the `Ammah (general non-Shia’s) 

and even many Shia’s raise the question, “why 

doesn’t Allah (swt) mention Imam Ali (as) in the 

Qur’an explicitly by name?” Although it seems a 

legitimate question, it is important to note that the 

Qur’an usually expresses general matters and 

instructions, and doesn’t get very specific even with 

names. There are only 25 Prophet’s named in the 

Qur’an, while even the name of our beloved 

Prophet Muhammad (sawa) is only mentioned four 

times. Imam Sadiq (as) was asked why the Imams 

haven’t been named in the Book of Allah (swt), and 

he said: “concerning wilayah (religious authority), 

                                                                                                               
- Tafseer al-Mizan, by Allama Tabatabai 
- Tafseer al-Kashaf, by Allama Muhammad Jawad Mughniyah 
- al-Ghadir, by Allama Abdul Husayn Ahmad al-Amini 
- Asbat al-Hudate, by Allama Muhammad Ibn Hasan Amuli 
Non-Twelvers: 
- Tafsir al-Kabir, by Ahmad Ibn Muhammad al-Tha’labi, under Verse 5:55 
- Tafsir al-Kabir, by Ibn Jarir al-Tabari, v6, pp 186,288-289 
- Tafsir Jamiul Hukam al-Qur’an, by Muhammad Ibn Ahmad Qurtubi, v6, 
p219 
- Tafsir al-Khazin, v2, p68 
- Tafsir al-Durr al-Manthoor, by al-Suyuti, v2, pp 293-294 
- Tafsir al-Kashshaf, by al-Zamakhshari, Egypt 1373, v1, pp 505,649 
- Asbab al-Nuzool, by Jalaluddin al-Suyuti, Egypt 1382, v1, p73 on the 
authority of Ibn Abbas 
- Asbab al-Nuzool, by al-Wahidi, on the authority of Ibn Abbas 
- Sharh al-Tjrid, by Allama Qushji 
- Ahkam al-Qur’an, al-Jassas, v2, pp 542-543 
- Musnad Ahmad Ibn Hanbal, v5, p38 
- Kanzul Ummal, by al-Muttaqi al-Hindi, v6, p391, Tradition #5991 
- al-Awsat, by Tabarani, narrated from Ammar Yasir 
- Ibn Mardawayh, on the authority of Ibn Abbas 
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the Qur’an has acted the same way that it has 

regarding Salat, Zakat, and Hajj.” 2  The Qur’an 

hasn’t been very specific on how to perform these 

acts, and has only said that they have to be 

performed, while it is the Prophet (sawa) who has 

thoroughly explained how these acts must be 

performed. In the same way, the Prophet (sawa) 

explained in great detail in relation to those 

succeeding him, without any need for them to be 

explicitly named in the Qur’an. 

On the other hand, to say with absolute certainty 

that the name of Imam Ali (as) is not in the Qur’an 

could be a false statement and one that abandons 

the second of the thaqlain3 that the Prophet (sawa) 

                                                           
2 Usul Al-Kafi, Volume 1, Hadith 750 
3 Ameer al-Mu'mineen (as) was asked about the Messenger of 

Allah's (sawa) words "I am leaving among you two weighty 

things, the Book of Allah and my progeny" 'Who is the 

progeny (`itrah)?'.  So he (Imam Ali (as)) said I, Hasan (as), 

Husayn (as) and the 9 Imams (as) from children (i.e lineage) 

of Husain (as) and the 9th from them is Al-Qa’im (aj) and the 

Mahdi, and they will not separate from the Book of Allah 

until they reach Messenger of Allah (sawa) at the Pool (in 

Jannah). Abu Ja'far Muhammad ibn 'Ali ibn Babawaih al-

Qummi (Al-Shaykh al-Saduq), pg. 240-24,1 Hadith 64 
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left behind, the Ahlulbayt (as). Unknown to many, 

we have narrations from the Divinely Guided 

Imams (as) which clearly state the name of Imam 

Ali (as) is in fact in the Qur’an.  

The letters A L I ( يل  ع ) used in succession are in 

many places in the Quran but the general 

understanding is that none refer to Imam Ali (as). 

We also see the name of Allah (swt) “Al-Ali” (the 

Most High/Exalted) commonly being used, but 

strictly in reference to Allah (swt) and His beautiful 

name. In other places we see “ali” is mentioned 

without the prefix “Al”, usually being used as an 

adjective.  

The purpose of this analysis it to see whether or not 

any of the words that spell “ali” is in reference to 

Imam Ali (as), and in turn understanding if he is 

mentioned by name in the Qur’an. If his name does 

appear, why is it unknown to the majority of 

Muslims, and how does this compare with 

contradicting narrations that suggest there is no 

reference to the Imams (as) in the Qur’an by name.  
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NUMERIC IMPORTANCE 
 

Islam places much emphasis on numerics. For 

example the number 7 has great importance: Seven 

Heavens, Seven Earths, Seven days, Mans creation 

in Seven Stages, Seven at Hajj (Tawaf, Rajm, Sa’i) etc. 

The Quran also contains numerical miracles, such 

as “seven heavens” repeated seven times or the 

number of times the words, "world" (Dunya) and 

"hereafter" (Akhira) are repeated - both 115 times.  

One interesting numerical miracle is the 

comparison between Prophet Adam (as) with 

Prophet Jesus (as). Allah (swt) tells us in the 

Qur’an: 

ِ َكَمثَِل آَدَم ۖ َخلَقَهُ ِمن  إِنَّ َمثََل ِعيَسٰى ِعنَد َّللاَّ

 تَُراٍب ثُمَّ قَاَل لَهُ ُكن فَيَُكونُ 

(٩٥:٣) 

Transliteration: Inna mathala `Iesa `inda Allahi 

kamathali Adama khalaqahu min turabin thumma 

qala lahu kun fayakoon (3:59) 
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Translation: Surely the likeness of Isa is with Allah 

as the likeness of Adam; He created him from dust, 

then said to him, Be, and he was. (3:59)  

Allah sets the example of Jesus (as) to be the 

likeness of Adam (as). What is incredible, to further 

solidify Allah’s (swt) case that both Adam (as) and 

Jesus (as) are alike, we find the number of times the 

name Jesus (as) and the name Adam (as) mentioned 

in the Qur’an are both exactly 25 times. This 

numeric miracle is one that is extremely relevant to 

this discussion.  

To understand the relevance, we must look at the 

context that ayah 3:59 was revealed. The ayahs 3:59 – 

61 were revealed together based on the historical 

event of Mubahila: 

ِ َكَمثَِل آَدَم ۖ َخلَقَهُ ِمن  إِنَّ َمثََل ِعيَسٰى ِعنَد َّللاَّ

  تَُراٍب ثُمَّ قَاَل لَهُ ُكن فَيَُكونُ 

َن اْلُمْمتَِرينَ  بَِّك فَََل تَُكن مِّ   اْلَحقُّ ِمن رَّ

َك فِيِه ِمن بَْعِد َما َجاَءَك ِمَن اْلِعْلمِ   فََمْن َحاجَّ

نَا فَقُْل تََعالَْوا نَْدُع أَْبنَاَءنَا َوأَْبنَاَءُكْم َونَِساءَ 
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َعل ثُمَّ نَْبتَِهْل فَ  َوأَنفَُسنَا َوأَنفَُسُكم  َونَِساَءُكْم  ْْ نَ

ِ َعلَى اْلَكاِذبِينَ   لَّْعنََت َّللاَّ

(١٦-٩٥:٣) 

Transliteration: Inna mathala `Iesa `inda Allahi 

kamathali Adama khalaqahu min turabin thumma 

qala lahu kun fayakoon (59) Alhaqqu min rabbika 

fala takun mina almumtareen (60) Faman hajjaka 

feehi min ba`di ma jaaka mina al`ilmi faqul ta`alaw 

nad`u abnaana waabnaakum wanisaana 

wanisaakum waanfusana waanfusakum thumma 

nabtahil fanaj`al la`nata Allahi `ala alkathibeen (61) 

Translation: Surely the likeness of Isa is with Allah 

as the likeness of Adam; He created him from dust, 

then said to him, Be, and he was. (59) (This is) the 

truth from your Lord, so be not of the disputers. 

(60) But whoever disputes with you in this matter 

after what has come to you of knowledge, then say: 

Come let us call our sons and your sons and our 

women and your women and ourselves and 

yourselves, then let us be earnest in prayer, and 

pray for the curse of Allah on the liars. (61) 



12 
 

(It has been narrated) from Abu Abdullah (as) 

having said: ‘The Christians of Najran sent a 

delegation to Rasool-Allah (sawa), and their chiefs 

were Al-Ahtam, and Al-Aaqab, and Al-Sayad. They 

performed their Prayers by ringing the bells, and 

they Prayed. So the companions of Rasool-Allah 

(sawa) said, ‘O Rasool-Allah! This (is being done) in 

your Masjid?’ So he said: ‘Leave them’. So when 

they were free, they approached Rasool-Allah 

(sawa) and said to him, ‘To what are you inviting 

us?’ So he said: ‘To the testimony that there is no 

god except for Allah (swt), and that I am a Rasool 

of Allah, and that I was a Created servant who used 

to eat and drink and defecate’. So they said, ‘So 

who was his (Jesus (as)) father?’ So the Revelation 

came down unto Rasool-Allah: “Say to them: ‘What 

are you all saying regarding Adam (as), who was a 

Created servant, eating and drinking and 

defecating, and marrying?” So the Prophet (sawa) 

asked them. They said, ‘Yes’. So he said: ‘So who 

was his father?’ They were astonished and 

remained silent. Thus, Allah (swt) Revealed [3:59] 

“Surely the example of Isa with Allah is like the 

example of Adam; He Created him from dust, then 

said to him, Be, and he was” up to His Words [3:61] 

“and make the Curse of Allah to be upon the liars.” 
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So Rasool-Allah (sawa) said: ‘Therefore imprecate 

with me, so if I was truthful the Curse would 

descend upon you all, and if I was a liar, then it 

would descend upon me’. So they said, ‘You are 

being fair’. Thus they agreed upon the imprecation. 

So when they returned to their houses, their chiefs 

Al-Sayad, and Al-Aqab and Al-Ahtam said, ‘If he 

imprecates with his people, imprecate with him, for 

he is not a Prophet. And if he were to imprecate 

with the People of his Household, then do not 

imprecate with him, for he would not come 

forward with his family except if he was truthful’. 

So when it was the morning they came to Rasool-

Allah (sawa), and with him were Amir-ul-

Momineen (as), and Syeda Fatima (as), and Al-

Hassan (as), and Al-Husayn (as). So the Christians 

said, ‘Who are they?’ So it was said to them, ‘This is 

his cousin, and his successor, and his brother-in-

law Ali Bin Abu Talib (as), and this is his daughter 

Fatima (as), and these two are his grandsons Al-

Hassan (as) and Al-Husayn (as)’. So they dispersed 

and said to Rasool-Allah (sawa), ‘We shall give you 

the satisfaction (taxes) therefore excuse us from the 

imprecation’. Therefore Rasool-Allah (sawa) 
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reconciled with them upon the taxation (to be 

paid), and they left’.4  

In another tradition, we see the importance of the 

household of the Prophet (sawa) emphasised, 

particularly Imam Ali (as): 

Then Rasool-Allah (sawa) said to Syeda Fatima (as): 

'And, Allah (swt) has not Made woman and man to 

be equal at all except for the equalisation of Fatima 

(as) with Ali (as) and joined her with him, and she 

is a woman who has preference over the women of 

the worlds. And, similarly, Al-Hasan (as) and Al-

Husayn (as). And Allah (swt) has Joined both of 

them with the most superior ones and the most 

prestigious ones when He Included them in the 

Imprecation'. Rasool-Allah (sawa) said: 'Allah (swt) 

Joined Fatima (as) with Muhammad (sawa) and Ali 

(as) in the witnessing, and joined Al-Hassan (as) 

and Al-Husayn (as) with them'. [3:61] But whoever 

argues with you in this matter after what has come 

to you from the Knowledge, then say: Come, let us 

call our sons and your sons and our women and 

your women and ourselves and yourselves, then let 

us invoke and make the Curse of Allah to be upon 

                                                           
4 Tafsir Al-Qummi, Volume 1, Page 104 
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the liars. At this juncture, the sons were Al-Hassan 

(as) and Al-Husayn (as) that Rasool-Allah (sawa) 

went with. He made them sit in front of him like 

the cubs of a lion. And, as for the women, it was 

Fatima (as) that Rasool-Allah (sawa) went with and 

made her sit behind him like a lioness. And, as for 

the self (nafs), it was Ali Bin Abu Talib (as) that 

Rasool-Allah (sawa) went with. He made him sit 

on his right like a lion, and he crouched like a lion 

and said to the people of Najran: 'Come, let us now 

imprecate! Let the Curse of Allah (swt) be upon the 

liars!' Rasool-Allah (sawa) said: 'Our Allah (swt)! 

This is my self and he is with me like my own 

self. Our Allah (swt)! This is – my woman – the 

highest of the women of the worlds'. And he said: 

'Our Allah (swt)! These two are my sons, and my 

grandsons. I fight against those who fight them, 

and I am peaceful with those that are peaceful with 

them. Allah (swt) Differentiated between the 

truthful from the liars by that! He Made 

Muhammad (sawa) and Ali (as) and Fatima (as) 

and Al-Hassan (as) and Al-Husayn (as) to be the 

most truthful and the highest of the believers. As 

for Muhammad (sawa), he is the highest of the men 

of the worlds, and as for Ali (as), he is the ‘Self’ 

(nafs) of Muhammad (sawa), the highest of the 
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men of the worlds after him, and as for Fatima (as), 

she is the highest of the women of the worlds. And 

as for Al-Hassan (as) and Al-Husayn (as), they are 

the Chiefs of the youths of the Paradise except for 

the two cousins, Isa (as) and Yahya Bin Zakariyya 

(as) (John the Baptist), for Allah (swt) has not 

Joined boys with men with complete intellects 

except for these four – Isa Bin Maryam (as), and 

Yahya Bin Zakariyya (as), and Al-Hassan (as) and 

Al-Husayn (as)'.5 

Here we see that Imam Ali (as) is being described 

by the Prophet (sawa) and Allah (swt) as being the 

self, or the Nafs, of the Prophet Muhammad (sawa) 

as evident from the words in the Qur’an: 

“waanfusana” / “and ourselves” 

Interestingly, this is in same context and only two 

ayahs after the similitude of Jesus (as) and Adam 

(as). Allah (swt) says “Surely the likeness of Isa is 

with Allah as the likeness of Adam”. Two ayahs 

later he gives the similitude of the likeness of Ali 

(as) with Allah as the likeness of the Prophet 

(sawa). Allah (swt) then uses the numeric miracle 

in using the name of Jesus (as) and Adam (as) 

                                                           
5 Tafsir Imam Hassan Al-Askari, Extract from #374 
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precisely 25 times each in the Qur’an. It is difficult 

to say it is ‘just’ coincidence that the narrations of 

Ale Muhammad (sawa) also show that the name of 

Imam Ali (as) is used the exact number of times in 

the Qur’an as Mohammed (sawa) – four times.  

Muhammad (sawa): 3:144, 33:40, 47:2, 48:29 6    

Ali (as): 15:41, 42:51, 43:4, 19:50 

We will analyse these four ayahs that refer to Imam 

Ali (as) in depth.  

This is also not the only time Allah (swt) uses 

numeric equivalence of Muhammad (sawa) and Ali 

(as) with the number 4. The Holy names of the 14 

Infallibles also show us this trend. Of the 14, there 

are four named ‘Muhammad’: 

 Prophet Muhammad ibn Abdullah (sawa) 

 Muhammad ibn Ali Al-Baqir (as) 

 Muhammad ibn Ali Al-Jawad (as) 

 Muhammad ibn Al-Hassan Al-Mahdi (aj) 

  

                                                           
6 These verses are specific to where ‘Muhammad’ is 
mentioned. We have not included when referred to as 
‘Ahmad’ in 61:6.  
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And four named ‘Ali’: 

 Ameer Al-Mu’mineen, Ali ibn Abi Taleb Al-

Murtadha (as) 

 Ali ibn Al-Hussain Al-Sajjad (as) 

 Ali ibn Musa Al-Ridha (as) 

 Ali ibn Muhammad Al-Hadi (as) 

These signs Allah (swt) gives us emphasis on the 

importance, position, and likeness of Imam Ali (as) 

to the Prophet Muhammad (sawa) in the sight of 

Allah (swt).  

The verses speaking about Muhammad (sawa) are 

clear.  Let us now analyse the ayahs which mention 

Ali (as) and revive the meaning of these ayahs that 

have been forgotten in history.  
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AYAH 1: THE MOTHER OF 

THE BOOK 
 

َحِكيم   لََعلِي  َوإِنَّهُ فِي أُمِّ اْلِكتَاِب لََدْينَا   

(٤٩٥٤)    

Transliteration: Wa innahu fee Um Al-kitabi ladayna 

la-`aliyyun hakeem (43:4) 

Common Translation: And verily it is in the Mother 

of the Book with Us, and it is Indeed 

High/Elevated, Wise. (43:4) 

Looking at “la-`aliyyun” (  لََعلِي), the “la” ( َعلِي  لَ  ) is an 

“empahtic laam prefix”. We see the addition of “la” in 

many words in the Qur’an to help emphatically 

emphasise a point or its importance. For example, 

in the Qur’an 59:11: 

ْخَوانِِهمُ  يَقُولُونَ  نَافَقُوا الَِّذينَ  إِلَى تَرَ  أَلَمْ   ِمنْ  َفَُرواكَ  الَِّذينَ  ِِلِ

ُرَجن   أُْخِرْجتُمْ  لَئِن   اْلِكتَابِ  أَْهلِ   يُكمْ فِ  نُِطيعُ  َوَل  َمَعُكمْ  لَنَخ 

ُ  لَنَنُصَرن ُكم   قُوتِْلتُمْ  َوإِن أَبًَدا أََحًدا ََ لَ  إِنَّهُمْ  يَْشهَدُ  َوَّللاَّ ُُن ِِ َكا  
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Translation: Have you not seen those who have 

become hypocrites? They say to those of their 

brethren who disbelieve from among the followers 

of the Book: Indeed if you are driven forth, we 

shall certainly go forth with you, and we will 

never obey any one concerning you, and if you are 

fought against, we will certainly help you, and 

Allah bears witness that they are most surely liars. 

In this ayah, four words use the prefix “la” to help 

emphatically emphasise importance.  

َكاِذبُونَ لَ       نَنُصَرنَُّكمْ لَ       نَْخُرَجنَّ لَ       ئِنْ لَ   

Without the “la” it would still make sense, but loses 

its emphasis. Commonly “la” is translated as 

“indeed”, “surely” or “certainly.” 

Putting that aside, we ask, does “`aliyyun” ( َعلِي  لَ  ), 

mean Imam Ali (as)?  

The “yyun” is simply technical Arabic linguistics 

that help join ali with the following word, where 

the core of the word remains “ali” (علي). You may 

have noticed this from the famous saying of the 

Prophet (sawa), “Man Kunto Maula Fa Haadha 

Aliyyun Maula” (whomever I am their Master, this 

Ali is his master too). 
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In understanding the context of the ayah, let us first 

look at the meaning of Um Al-kitab. 

There is a difference in opinion on what “Um Al-

kitab” (Mother of the Book) means. According to the 

‘Ammah, it is considered Surah Al-Fatiha. Ibn Kathir 

mentions this in his Tafsir7 via a tradition in Jami` 

at-Tirmidhi. 

As for the Twelvers, there is also a difference in 

opinion. Some say it is in reference to the preserved 

tablet, lawh al-mahfus,8 while others agree that it is 

also referring to Surah Al-Fatiha.9  

For now, let us assume the meaning of Um Al-kitab 

is Surah al-Fatiha as described by Imam Baqir (as): 

قال أبو جعَفر الهاروني، في قوله ٥ ابن شهر آشوب

كتاب وأم ال: لََدي نا لََعلِي  َحِكيم  أُمِّ ال ِكتاِب َوإِنَّهُ فِي ٥ تعالى

 الفاتحة، يعني أَ فيها ِكره

                                                           
7 A compilation of the Abridged Tafsir Ibn Kathir Volumes 1 - 
10. In The English Language with Arabic Verses, Hafiz Ibn 
Kathir, Page 6 
8 Tafsir Al-Mīzān, al-ʿAllāma al-Sayyid Muhammad Husayn 
al-Tabātabāʾī, Tafsir of Ayah 43:4 
9 Tafsir Al-Qummi, Volume 2, Page 280 
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Imam Abu Ja’far said: “Um Al-kitab is Al-Fatiha, 

meaning within it is Reminder.”10 

A hadith from our eighth Imam (as) further 

explains: 

 بن ضلالَف يعني -الَفضل ذكر فيما( الَفقيه) في وروى

٥ قال أنه( السَلم عليه) الرضا عن العلل من -شاذان

 نالقرآ يكون لئَل الصَلة، في بالقراءة الناس أمر»

 فَل مدروسا، محَفوظا ليكون و مضيعا، مهْورا

يْهل ل و يضمحل  

 من ءشي ليس ألنه السور، سائر دون بالحمد بدأ إنما و

 ام الحكمة و الخير جنامع من فيه جمع الكالم و القرآَ

 اْلَحْمدُ ٥ جل و عز قوله أن ذلك و ،الحمد سنرة في جمع

 ِ  من خلقه على جل و عز َّللا أوجب لما أداء هو لِِلَّ

الخير من عبده وفق لما الشكر و الشكر،  

Imam Al-Reza (as) said: ‘He (swt) Commanded the 

people to recite in the Salat, so that the Qur’an 

would not become abandoned and wasted, and that 

it should become preserved, learnt, so do not let it 

                                                           
10 Al-Burhan Fi Tafsir al-Quran, Syed Hashim bin Sulaiman 
bin Ismail al Husaini al Bahrani, Volume 15; 
Al-Minaqib, Volume 3, Page 73 
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fade and do not be ignorant of it. But rather, begin 

with Al-Hamd instead of the rest of the Chapters, 

because there is nothing from the Quran and the 

Speech in which is gathered together the whole of 

the Good and the Wisdom what has been 

Gathered in Surah Al-Hamd….”11 

This narration clearly indicates that within Surah 

Al-Fatiha, there is an element of every part of the 

Qur’an within these seven ayahs.  

If we analyse Surah Al-Fatiha, we see many 

traditions that state the 6th ayah of Al-Fatiha is in 

reference to Imam Ali (as) and/or his progeny. 

َراطَ اْلُمْستَقِيمَ   اْهِدنَا الصِّ

Transliteration: Ihdina assirata al-mustaqeem 

Translation: Show us the straight way 

ن حدثنا محمد بن أحمد ب: هللا ـ قال  حدثنا أبي ـ رحمه

نس بن علي بن الصلت ، عن عبد هللا بن الصلت عن يو

،  عبد الرحمن ، عمن ذكره ، عن عبيد هللا بن الحلبي

                                                           
11 Man la yahduruhu al-Faqi, Abu Ja'far Muhammad ibn 'Ali 
ibn Babawaih al-Qummi (Al-Shaykh al-Saduq), Volume 1, 
Page 203, Hadith 928 
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قيم الصراط المست: السالم قال  عن أبي عبد هللا عليه

السالم أمير المؤمنين علي عليه  

Imam Sadiq (as) said: ‘The Straight Path is Amir-ul-

Momineen Ali (as). 12 

اوحى : لفي اصول الكافى إلى ابى جعفر عليه السالم قا

لذي أوحى واستمسك با"هللا إلى نبيه صلى هللا عليه وآله 

ة على انك على والي: قال" اليك انك على صراط مستقيم

 وعلى عليه السالم هو الصراط المستقيم

Imam Baqir (as) said: “Allah sent revelation to His 

Prophet (sawa) in which He has said, ‘Follow 

devotedly that which is revealed to you. You are 

certainly on the right path.’ (43:43) Imam (as) said, 

‘It is just as saying, “You have acknowledged the 

Leadership with Divine Authority of Ali (as) and 

Ali (as) is the Straight Path.’” 13 

From these traditions we find the link between 

Imam Ali (as) and Um Al-kitab via the Straight Path.  

Going back to the verse in Surah Zukhruf. 

                                                           
12 Ma’ani Al-Akhbar, Abu Ja'far Muhammad ibn 'Ali ibn 
Babawaih al-Qummi, (Al-Shaykh al-Saduq), Page 32, Hadith 2 
13 Tafseer Noor Al Saqalayn Chapter 1, Hadith 99, Usul Al-
Kafi, Volume 1, Chapter 108, hadith 24 
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َحِكيم   لََعلِي  َوإِنَّهُ فِي أُمِّ اْلِكتَاِب لََدْينَا   

(٤٩٥٤)    

Transliteration: Wa innahu fee Um Al-kitabi ladayna 

la-`aliyyun hakeem (43:4) 

Translation: And verily it is in the Mother of the 

Book with Us, and it is Indeed High/Elevated, 

Wise. (43:4) 

We discover through the words attributed to the 

infallibles that `aliyyun is the name and reference to 

Imam Ali (as). So the alternative translation is: 

“And verily it is in the Mother of the Book with Us, 

indeed it is Ali, a wise (man).” 

This is explained clearly in Tafsir-Qummi: 

( يموانه في أم الكتاب لدينا لعلي حك)تعاله قال قولة 

د في يعني امير المؤمنين عليه السالم مكتوب في الحم

ه اهدنا الصراط المستقيم قال أبوعبدهللا علي: قوله

   السالم هو أمير المؤمنين عليه السالم

The Words of the High [43:4] And surely it is in 

the Mother of the Book with Us, indeed it is Ali, a 

wise (man) - Meaning Amir-ul-Momineen (as) 
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written in Al-Fatiha regarding the Words of the 

High [1:6] Guide us to be on the Straight Path. 

Abu Ja’far (as) said: ‘It is Amir-ul-Momineen 

(as)’.14 

في  وحدثني ابي عن حماد عن ابي عبدهللا عليه السالم

ه الصراط المستقيم قال هو امير المؤمنين عليقوله 

وله ومعرفته والدليل على انه امير المؤمنين ق السالم

 وانه في ام الكتاب لدينا لعلي حكيم

Ali Bin Ibrahim said, ‘My father narrated to me, 

Abu Abdullah (as) regarding the Words of the 

High [1:6] the Straight Path, he (as) said: ‘It is 

Amir-ul-Momineen (as) and his recognition, and 

the evidence that it is Amir-ul-Momineen (as) are 

the Words of the High [43:4] And surely it is in the 

Mother of the Book with Us, indeed it is Ali, a 

wise (man)’.15 

This has been quoted also in other sources16 and by 

numerous companions, including Abdullah ibn 

Mas’ud.17 

                                                           
14 Tafsir Al-Qummi, Volume 2, Page 280 
15 Ibid., Volume 1, Page 28 
16 Ta’wil Al-Ayat, Sharaf al-Din Ali al-Husayni, Volume 2, 
Page 552, Hadith 2;  
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Aside from these hadiths, we have two du’as that 

reference this ayah pointing to Imam Ali (as). The 

first being the du’a at the conclusion of the prayers 

of Eid Al-Ghadeer: 

سيني، عن الحسين بن الحسن الح(٥ التهذيب)الشيخ في 

 حدثنا علي٥ حدثنا محمد بن موسى الهمداني، قال٥ قال

عبدي، لي بن الحسين الحدثنا ع٥ بن حسان الواسطي، قال

ر وذك( عليه السَلم)سمعت أبا عبد َّللا الصادق ٥ قال

٥ اءفضل يوم الغدير والدعاء فيه، إلى أن قال في الدع

 فاشهد يا إلهي أنه اِلمام الهادي المرشد الرشيد، علي

هُ فِي َوإِن  : الذي ِكرته في كتاُك، فقلتأمير المؤمنين، 

لََعلِي  َحِكيم  أُمِّ ال ِكتاِب لََدي نا    

“I heard Imam Al-Sadiq (as) remember the merits 

of the Day of Ghadeer and the Du’a in it until he 

said in the Du’a: “I bear witness my Lord, Verily 

the Guiding Imam, Ali  - Ameer Al-Mu’mineen 

(as), the one whom You remembered in Your book, 

and You said: “And verily it (the Quran) is in the 

                                                                                                               
17 Al-Fadha’il, Shathan Ibn Jibreel, page 174 
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Mother of the Book with Us, indeed it is Ali, a 

wise (man).” 18 

And the second is in Dua Nudbah: 

َعلِى  َحِكي م  لََدى هللاِ  اُمِّ ال ِكتَابِ يَاْبَن َمْن هَُو فِْى   

O Son of him who is in the "Mother of the Book" 

kept with Allah - Ali, the wise (man). 

If we were to take alternative meaning of Um Al-

kitab to be Al-lawh al-mahfus, the reference to Imam 

Ali (as) would still be valid as `Allamah Majlisi (rh) 

explains: 

Ali (a.s.) is the original of the book‘ (mother of the 

book), which is the chapter of The Opening‘ (Al-

Hamd) whose verse: Keep us on the right path… 

mentions him and Siratul Mustaqeem‘ is Ali. He 

is the knower of the laws and the learned one of 

divine realities. 

 

The commentators have referred the pronoun to 

Quran and considered original of the book‘ (Um 

Al-kitab) to be the Protected Tablet (lawh al-

mahfus), which is with us, which has a esteemed 

                                                           
18 Tahthib Al-Ahkam, Shaikh Abu Jafar Muhammad Ibn 
Hassan Tusi Volume 3, Page 145, Hadith 317 
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position and stability, or which is to show the 

wisdom. On the basis of this whatever we have 

derived earlier that Ali (a.s.) is the speaking book 

of Allah‘ can be matched with the apparent 

meaning of the verse also.19 

 

In conclusion, we see that indeed the ayah has 

referenced the name of Ali ibn Abi Taleb (as): 

َحِكيم   لََعلِي  نَا َوإِنَّهُ فِي أُمِّ اْلِكتَاِب لََديْ   

(٤٩٥٤)    

Transliteration: Wa innahu fee Um Al-kitabi ladayna 

la-`aliyyun hakeem (43:4) 

Alternative Translation: “And verily it is in the 

Mother of the Book with Us, indeed it is Ali, a wise 

(man).” (43:4) 

 

  

                                                           
19 Hayat Al-Qulub, `Allamah Muhammad Baqir Majlisi, 
Translation: Sayyid Athar Husain S. H. Rizvi, Volume 3, Page 
305-306 
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AYAH 2: THE NOOR 
 

ُ إِلَّ َوْحيًا أَْو ِمن  َوَما َكاَن لِبََشٍر أَن يَُكلَِّمهُ َّللاَّ

اٍب أَْو يُْرِسَل َرُسوًل فَيُوِحَي بِإِْذنِهِ  َْ  َوَراِء ِح

َحِكيم   َعلِي  َما يََشاُء ۚ إِنَّهُ   

ْن أَْمِرنَا ۚ َما ُكنتَ  لَِك أَْوَحْينَا إِلَْيَك ُروًحا مِّ
 َوَكَذٰ

ِكن َجَعْلنَاهُ  تَْدِري َما اْلِكتَابُ 
يَماُن َولَٰ  َوَل اِْلِ

ا نَّْهِدي بِِه َمن نََّشاُء ِمْن ِعبَاِدنَا ۚ َوإِنََّك نُنر  

ْستَقِيمٍ   لَتَْهِدي إِلَٰى ِصَراٍط مُّ

(٥:-٤٥٥:٦) 

Transliteration: Wama kana libasharin an 

yukallimahu Allahu illa wahyan aw min wara-

ihijabin aw yursila rasoolan fayoohiya bi-ithnihi ma 

yasha’o innahu `aliyyun hakeem (42:51) 

Wakathalika awhayna ilayka roohan min amrina 

ma kunta tadree ma alkitabu wala al-eemanu 

walakin ja`alnahu nooran nahdee bihi man nasha’o 

min `ibadina wa-innaka latahdee ila siratin 

mustaqeem (42:52) 
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Common Translation: And it is not for any mortal 

that Allah should speak to him except by 

Revelation or from behind a veil, or by sending a 

Rasool and Revealing by His Permission what He 

desires to; surely He is High, Wise. (51) 

And thus We revealed to you a Spirit from Our 

command. You did not know what the Book was, 

nor the belief, but We made him a Light, guiding 

thereby whom We desire to Our servants; and most 

surely you show the way to the Straight Path (52) 

To understand ayah 51 we must first analyse ayah 

52. Allah (swt) says: “walakin ja`alnahu nooran”. In 

Arabic, Noor means Light. According to the words 

attributed to the infallibles the Noor in this ayah is in 

reference to Ali ibn Abi Talib (as).  

لي حدثنا علي بن عبد هللا، عن إبراهيم بن محمد، عن ع

إبن هالل عن الحسن بن وهب العبسي عن جابر 

 الجعفي، عن أبي جعفر عليه السالم في قول هللا

نهدي به من نشاء من  نوراولكن جعلناه )عزوجل 

ذلك علي بن أبي طالب عليه السالم: قال( عبادنا      

Imam Baqir (as) said regarding the Words of Allah 

(swt)(42:52) but We Made it a Light, Guiding 
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thereby whom We Desire to of Our servants - ”That 

(light) is Ali Bin Abu Talib (as).”20 

So we see that the Noor that guides is Ali (as). The 

ayah continues “and most surely you show the way 

to the Straight Path.” We have already established 

earlier that the siratin mustaqeem is Ali (as). Below 

we have a hadith that is an exegesis to the final part 

of this ayah confirming Ali (as) as the Straight Path. 

عن   بن عامر عن أبي عبد هللا البرقيحدثنا عبد هللا

مزة الحسين بن عثمان عن محمد بن الفضيل عن أبي ح

ارك قال سئلت أبا جعفرعليه السالم عن قول هللا تب

 انك لتأمروتعالى وانك لتهدى إلى صراط مستقيم 

بوالية علي عليه السالم وتدعو إليها وعلى هو 

 الصراط المستقيم

Imam Baqir (as) said: “The words of the High 

(42:52) “and most surely you show the way to the 

Straight Path”, you (Prophet Muhammad (sawa)) 

are commanding for the Wilayah of Ali (as) and 

                                                           
20 Ta’wil Al-Ayat, Sharaf al-Din Ali al-Husayni, Volume 2, 
Page 551, Hadith 22 
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are calling them to him, and he (Ali (as)) is the 

Straight Path.”21 

So the second half of the ayah is speaking about 

Imam Ali (as): 

“..but We made him a Light (Noor), guiding 

thereby whom We desire to Our servants; and most 

surely you show the way to the Straight Path (Ali)” 

We made him in this verse is the translation of 

“ja`alnahu”, which is a pronoun. Since it ends with 

“hu” it indicates that it refers to a previously 

mentioned thing or person. There are three 

possibilities in to what “ja`alnahu” refers to. The 

first possibility is it refers to the Ruh 22 (ُروًحا ), and 

the second it refers to the inspiration (أَْوَحْينَا), being 

the Qur’an. The third possibility is it is referring to 

something in the previous ayah.  

The ‘Ammah (Non-Shia) say “ja`alnahu” refers to the 

Qur’an. However, from the ahhadith of the 

infallibles we know that the Noor is Imam Ali (as), 

and he is neither the inspiration sent to the Prophet 

                                                           
21 Basaair Al Darajaat, Volume 5, Page 98 
22 The Ruh is a creature greater than Jibril and Mika’il. See Al-
Kafi, Volume 1, Chapter Fifxty Six 
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(sawa) nor is he the Ruh that sent it. We look at the 

previous ayah and see if “ja`alnahu” refers to Imam 

Ali (as) there.  

ُ إِلَّ َوْحيًا أَْو ِمن َوَما َكاَن لِبََشرٍ   أَن يَُكلَِّمهُ َّللاَّ

اٍب أَْو يُْرِسَل َرُسوًل فَيُوِحَي بِإِْذنِهِ  َْ  َوَراِء ِح

َحِكيم   َعلِي  َما يََشاُء ۚ إِنَّهُ   

Transliteration: Wama kana libasharin an 

yukallimahu Allahu illa wahyan aw min wara-

ihijabin aw yursila rasoolan fayoohiya bi-ithnihi ma 

yasha’o innahu `aliyyun hakeem (51) 

Here we see very clearly the name of our First 

Imam (as) in with the words: “innahu `aliyyun 

hakeem” 

Common Translation: surely He is High, Wise. 

Alternative Translation: Indeed, he is Ali, a Wise 

(man). 

This shows that the Noor in ayah (52) “but We made 

him a Light (Noor)” is in reference to Ali, the Wise. 

Ayah 51 has another pronoun: “innahu `aliyyun 

hakeem” – so what does this verse say that relates to 

Imam Ali (as)? 
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Translation: And it is not for any mortal that Allah 

should speak to him except by Revelation or from 

behind a veil, or by sending a Rasool and Revealing 

by His Permission what He desires to; Indeed, He 

is Ali, a Wise (man). 

There are two opinions on this. The first is that the 

pronoun is in reference to “Rasool”. From an Islamic 

perspective the word Rasool has the connotation of 

a Messenger that is a Prophet. However, 

linguistically it simply means the one whom 

delivers a thing or a message of some sorts. A 

Postman can be referred to as a Rasool. Within the 

Quran the word Rasool is not exclusive to a Prophet. 

Allah (swt) has used this for Angels and even 

mentions the wind as a means to deliver (yursil): 

ُ يَْصطََفِي ِمَن  ِس ۚ َوِمَن النَّا ُرُسال   ال َماَلئَِكةِ َّللاَّ

َ َسِميع  بَِصير    إِنَّ َّللاَّ

Transliteration: Allahu yastafee mina almala’ikati 

rusulan wamina annasi inna Allaha same`un 

baseer (22:75) 

Translation: Allah chooses messengers from among 

the angels and from among the men; surely Allah 

is Hearing, Seeing. (22:75) 
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َوَمن أَمَّن يَْهِديُكْم فِي ظُلَُماِت اْلبَرِّ َواْلبَْحِر 

يَاحَ  ِسُل الرِّ َع بُْشًرا بَْيَن يََدْي َرْحَمتِِه ۗ أَإِلَٰ  يُر  ه  مَّ

ا يُْشِرُكونَ  ُ َعمَّ ِ ۚ تََعالَى َّللاَّ  َّللاَّ

Transliteration: Amman yahdeekum fee thulumati 

albarri walbahri waman yursilu arriyaha bushran 

bayna yaday rahmatihi a-ilahun ma`a Allahi ta`ala 

Allahu `amma yushrikoon (27:64) 

Translation: Or, Who guides you in utter darkness 

of the land and the sea, and Who sends the winds 

as good news before His mercy. Is there a god with 

Allah? Exalted by Allah above what they associate 

(with Him). (27:63) 

In ayah 42:51 the ‘Ammah consider the Rasool to be 

the Angels.23 However linguistically, this could also 

mean Imam Ali (as) as he also reveals the message 

of guidance, and he is the Noor and the straight path. 

He is a Divinely Guided being who shares the 

                                                           
23 A compilation of the Abridged Tafsir Ibn Kathir Volumes 1 
- 10. In The English Language with Arabic Verses, Hafiz Ibn 
Kathir, Page 4570 
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knowledge of the Prophet (sawa).24 Therefore, an 

alternative translation is: 

 “..or by sending a Rasool and Revealing by His 

Permission what He desires to; Indeed, he (the 

Rasool) is Ali, a Wise (man).” (42:51) 

The other option (which we tend to agree with) 

which “innahu” refers to is that it refers to the 

mortal whom the Rasool speaks to and reveals 

what He desires. 

“And it is not for any mortal that Allah should 

speak to him except by Revelation or from behind a 

veil, or by sending a Rasool (The Prophet 

Muhammad sawa)) and Revealing by His 

Permission what He desires to; Indeed, he (the 

mortal) is Ali, a Wise (man).” 

Exploring the narrations attributed to the Divinely 

Guided Imams (as) we discover this option is what 

seems to be what “innahu” refers to. 

وان حدثنا أحمد بن محمد عن الحسين بن سعيد عن صَف

 لزبير عن جابرو محمد عن معاوية بن عمار عن أبي ا

بن عبد َّللا األنصاري أن رسول َّللا ص في غزوة 

                                                           
24 Usul Al-Kafi, Volume 1, Chapter 49 
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كر و فقال الناس و قال أبو ب فناجاهالطائف دعا عليا ع 

ليه ثم عمر ناجاه دوننا فقام النبي ص فحمد َّللا و أثنى ع

و  أيها الناس إنكم تقنلنَ إني ناجيت عليا ع إني قال

ديث قال فعرضت هذا الح هللا ما ناجيته و لكن هللا ناجاه

 على أبي عبد َّللا ع فقال إن ذلك ليقال

The Messenger of Allah (sawa), during the 

expedition of Al-Ta’if called Ali (as). He whispered 

to him. The people and Abu Bakr and Umar said: 

“He is whispering to him apart from us”. The 

Prophet (sawa) stood up. He praised Allah (swt) 

and commended Him, then said: O you people, 

you all are saying that I whispered to Ali. By 

Allah, I did not whisper to him, but Allah 

whispered to him.25 

In another tradition from Imam Sadiq (as) it says: 

“We heard a sound like the sound of a man. We 

said “Oh Rasool-Allah (sawa), what is this? He 

said: “Allah (swt) is whispering to Ali (as).26 

The most interesting narration which links to this 

verse is one lengthy narrated again by the 6th Imam, 

Abu Abdillah al-Sadiq (as).  

                                                           
25 Basaair Al Darajaat – Part 8, Chapter 16, Hadith 3 
26 Ibid., Hadith 10 
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غيره حدثنا ابراهيم بن هاشم عن البرقى عن ابن سنان و

لسالم عليه اعن عبد هللا بن سنان قال قال أبو عبد هللا 

بى قال رسول هللا صلى هللا عليه وآله لقد اسرى بى ر

فأوحى إلى من وراء الحجاب ما اوحى وكلمني فكان 

ان قال يا محمد على االول و على االخر  مما كلمني

س وهو بكل شى عليم فقال يا رب اليس ذلك انت الي

نا هللا ذلك انت فقال فقال يا محمد صلى هللا عليه وآله ا

ال اله اال انا الملك القدوس السالم المؤمن المهيمن 

انى انا  العزيز الجبار المتكبر سبحان هللا عما يشركون

نا الخالق البارئ المصور له االسماء هللا ال اله اال ا

ا الحسنى يسبح له من في السموات واالرضين وان

 ال اله العزيز الحكيم يا محمد صلى هللا عليه وآله انا هللا

وانا  اال انا االول وال شئ قبلى وانا االخر فال شئ بعدى

وانا هللا  الظاهر فال شئ فوقى وانا الباطن فال شئ تحتي

ه وآله بكل شى عليم يا محمد صلى هللا علي ال اله اال انا

على االول اول من اخذ ميثاقي من االئمة يا محمد 

ه صلى هللا عليه وآله على االخر آخر من اقبض روح

هر يا محمد على الظامن االئمة وهى الدابة التى تكلمهم 

م منه اظهر عليه جميع ما اوصيته اليك ليس لك ان تكت

 ابطنة سر الذى اسررته شيئا يا محمد على الباطن
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ى ما اليك وليس فيما بينى و بينك سر ازويه عن عل

 خلقت من حالل أو حرام على عليم به

Imam Sadiq (as) says that Rasool-Allah (sawa) 

said: ‘My Lord, He Revealed unto me from behind 

the Veil what He Revealed, and Spoke to me from 

what He Spoke to me. He Said: “O Muhammad, 

Ali (as) is the First and the Last and he is a knower 

of everything”. He said: ‘O Lord, is that not You, is 

that not You?’ He Said: “O Muhammad, I am Allah. 

There is no god but I, the King, the Holy, the 

Saviour, the Guarantor, the Guardian, the Mighty, 

the Compeller, the Supreme. Glory be to Allah for 

there are no associates with Me. I am Allah, there is 

no god but I, the Creator, the Evolver, the Designer, 

for Whom are the Good Names. Whatsoever is in 

the Heavens and the earth Glorify Him, and I am 

the Mighty, the Wise. O Muhammad, I am Allah, 

there is no god but I. The First, and there is nothing 

before Me, and I am the Last. There is nothing after 

Me, and I am the Manifest. There is nothing Higher 

than Me, and I am the Hidden. There is nothing 

below Me. And I am Allah, there is no god but I, 

the Knower of everything. O Muhammad, Ali is the 

first of the first one from the Imams who took My 

Covenant. O Muhammad, Ali is the last one from 
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the Imams whose soul will be captured, and he is 

the walker (Al-Dabbat) who speaks. O 

Muhammad, Ali is the manifest, for all that I have 

advised to you has been showed to him. It is not 

for you to conceal from it anything. O 

Muhammad, Ali is the hidden. I confided in him 

the secret which I confided in you, and there is 

nothing between Me and you of a secret but it has 

been narrated to Ali. Whatever I have created 

from the Permissible and the Prohibited, Ali is 

the knower of it’.27 

This incredible narration exploits the meaning of 

the ayah, that the one whom Allah (swt) speaks to 

behind the veil, is Prophet Muhammad (sawa). 

And this Rasool (Prophet Muhammad (sawa)) 

speaks to Ali (as) what Allah (swt) desires. All this 

is remembered in the Qur’an in 42:51. 

Therefore we find this is the second ayah which 

clearly shows Imam Ali (as) mentioned by name: 

                                                           
27 Ibid., Part 10, Chapter 18, Hadith 36 
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ُ إِلَّ َوْحيًا أَْو ِمن  َوَما َكاَن لِبََشٍر أَن يَُكلَِّمهُ َّللاَّ

اٍب أَْو يُْرِسَل َرُسوًل فَيُوِحَي بِإِْذنِهِ  َْ  َوَراِء ِح

َحِكيم   َعلِي  َما يََشاُء ۚ إِنَّهُ   

 (٤٥٥:٦) 

Transliteration: Wama kana libasharin an 

yukallimahu Allahu illa wahyan aw min wara-

ihijabin aw yursila rasoolan fayoohiya bi-ithnihi ma 

yasha’o innahu `aliyyun hakeem (42:51) 

Alternative Translation: And it is not for any mortal 

that Allah should speak to him except by 

Revelation or from behind a veil, or by sending a 

Rasool and Revealing by His Permission what He 

desires to; Indeed, He is Ali, a Wise (man).” 

(42:51) 
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AYAH 3: THE TRUTHFUL 

TONGUE 
 

ا اْعتََزلَهُْم َوَما  ِ َوهَبْ فَلَمَّ نَا يَْعبُُدوَن ِمن ُدوِن َّللاَّ

 لَهُ إِْسَحاَق َويَْعقُوَب ۖ َوُكًَلً َجَعْلنَا نَبِيًًا

ْحَمتِنَا َوَجَعْلنَا لَهُْم لَِساَن  ن رَّ َوَوهَْبنَا لَهُم مِّ

َعلِي  اِصْدٍق   

(٥:-٦٣٥٤٣) 

Transliteration: Falamma i`tazalahum 

wamaya`budoona min dooni Allahi wahabna lahu 

ishaqa waya`qooba wakullan ja`alna nabiyya 

(19:49) 

Wawahabna lahum min rahmatina waja`alna 

lahum lisana sidqin `aliyya (19:50) 

Common Translation: So when he (Ibrahim) 

withdrew from them and what they worshipped 

besides Allah, We Endowed upon him Is’haq and 

Yaqoub, and each one of them We Made a Prophet 

(19:49) 



44 
 

And We Endowed to them from Our Mercy, and 

We granted them lofty honour on the tongue of 

truth. (19:50) 

These two ayahs seemingly speak about Prophet 

Ibrahim (as) and his sons. Allah (swt) talks of one 

of the two branches of Prophet Ibrahims (as) 

progeny, through Is’haq (as) and his son Yaqoub 

(as). Many Prophets came from Yaqoub’s offspring 

whom Allah (swt) also made Prophets (as). “Is’haq 

and Jacob” represent this branch of Prophet 

Ibrahim (as). 

The other branch or lineage of Ibrahim (as) is 

through Prophet Ishmael (as), the first son of 

Prophet Ibrahim (as). Prophet Muhammad (sawa) 

is from the line of Prophet Ishmael (as), and from 

the apparent it does not seem like Allah (swt) 

mentions this branch at all. However, on deeper 

analysis, we see that this branch is mentioned in 

ayah 50 by the representatives of this lineage, 

“Muhammad and Ali.” 

“And We Endowed to them from Our Mercy, and 

We granted them lofty honour on the tongue of 

truth.” (19:50) 
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When ayah 49 speaks of Prophet Ibrahim’s (as) 

progeny it starts with “, We Endowed upon him 

Is’haq and Yaqoub..” In ayah 50 it also starts with 

“And We Endowed to them from Our Mercy..”. 

Who is this Mercy? 

 َوَما أَْرَسْلنَاَك إِلَّ َرْحَمةً لِّْلَعالَِمينَ 

Transliteration: Wama arsalnaka illa rahmatan 

lil`alameen  

Translation: And We have not Sent you 

(Muhammad) except as a mercy to all the worlds 

(21:107) 

In Tafsir Al-Qummi, we see that this ayah is indeed 

in reference to Prophet Muhammad (pbuh) and 

Imam Ali (as): 

ا اْعَتَزلَُهمْ  قوله تعالى: علي بن إبراهيم إبراهيم  يعني َفلَمَّ

ِ َوَهْبنا لَُه ( عليه السالم) حاَق إِسْ َوما َيْعُبُدوَن ِمْن ُدوِن هللاَّ

ا عني َوَوَهْبنا لَُهْم ِمْن َرْحَمِتنا ي* َوَيْعقُوَب َوُكاًلا َجَعْلنا َنِبًيا

رسول هللا : من رحمتناإلبراهيم وإسحاق ويعقوب، 

ا لِساَن ِصْدٍق َعلِي   َوَجَعْلنا لَُهْم  (صلى هللا عليه وآله)

(. عليه السالم)يعني أمير المؤمنين   
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Regarding the words of Allah (swt) “We Endowed 

upon him Is’haq and Yaqoub, and each one of them 

We Made a Prophet” it means for Ibrahim (as), and 

Is’haq (as)  and Yaqoub (sa) we gave them our 

Mercy, which is Rasool-Allah (sawa) and 

“truthful tongue of Ali” which is Ameer Al-

Mu’mineen (as).28 

Therefore Prophet Muhammed (sawa) was 

endowed not only to Prophet Ibrahim, but to Is’haq 

and Jacob and all the creatures in all the words. 

Hence Allah (swt) says “them” rather than only 

referring to Prophet Ibrahim (as) (lahum instead of 

lahu). We also see in the previous narration, the 

second representative of Prophet Ishmael’s (as) 

branch is Imam Ali (as) also mentioned in the latter 

part of the ayah: 

Common Translation: “.. and We granted them lofty 

honour on the tongue of truth.” (50) 

The common translation of `aliyya in this verse is 

“lofty honour” or similar. The previous hadith 

suggests something other than this: 

                                                           
28 Tafsir Al-Qummi, Volume 2, Page 51 
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Alternative Translation: “..and We granted them the 

truthful tongue, Ali.” 

Firstly, we must understand a variation of the 

spelling of Ali (علي), depending on context, is 

“`aliyya(n)” ( ًَعلِيا). With the "tanween", you don't 

only double the "fatha", but you also add an "Alif" 

and put the double "fatha" on the "alif". An example 

would be كتاب (book), would be ِكتـَابًا (a book). With 

regards to “Ali”, you may have noticed this in Du’a 

Nade Ali where it starts with: 

ائِبَعلِيا  نَاِد  َْ ُمظِهَر الَع  

Going back to 19:50, the alternative translation to 

this verse is: 

“And We Endowed to them from Our Mercy (the 

Prophet Muhammad (sawa)), and We granted them 

the tongue of truth, Ali.” (19:50) 

This ayah is actually a response to a supplication by 

Prophet Ibrahim (as). In Surah Ash-Shu`arā', ayah 84, 

Prophet Ibrahim (as) makes the following du’a: 

 َواْجَعل لِّي لَِساَن ِصْدٍق فِي اْْلِخِرينَ 
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Transliteration: Waj`al lee lisana sidqin fee al-

akhireen (26:84) 

Translation: And Make for me a truthful tongue 

among the later ones (26:84) 

Allah responds to him and this is explained in the 

ayah we mentioned in Surah Maryam. The one with 

the truthful tongue of Prophet Ibrahim (as), Is’haq 

(as) and Jacob (as) from among the later 

generations is Imam Ali (as). 

“So when he withdrew from them and what they 

worshipped besides Allah, We Endowed upon him 

(Prophet Ibrahim (as)) Is’haq and Yaqoub, and each 

one of them We Made a Prophet (19:49) 

“And We Endowed to them from Our Mercy (the 

Prophet Muhammad (sawa)), and We granted 

them the truthful tongue, Ali.” (19:50) 

This is confirmed by the narrations attributed to the 

infallibles: 

 :حدثنا أحمد بن القاسم، قال: محمد بن العباس، قال

حدثنا أحمد بن محمد السياري، عن يونس بن عبد 

إن : مقلت ألبي الحسن الرضا عليه السال: الرحمن، قال

ي كتاب قوما طالبوني باسم أمير المؤمنين عليه السالم ف
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همْم َو َجَعْلنا لَ  من قوله تعالى: هللا عز و جل، فقلت لهم

صدقت، هو هكذا: فقال. لِساَن ِصْدٍق َعلِيا  

‘I said to Abu Al-Hassan Al-Reza (as) that, ‘There 

are people who are seeking from me the name of 

Amir-ul-Momineen (as) in the Book of Allah 

Mighty and Majestic, so I said to them, ‘From the 

Words of the High ‘and We Made for them a 

truthful tongue of Ali’, so he (as) said: ‘You have 

spoken the truth. It is like that’.29 

 

 حدثنا علي بن أحمد بن محمد بن: ابن بابويه ، قال

ن حمزة ابحدثنا : ، قال( رضي هللا عنه)عمران الدقاق 

حمد بن حدثنا جعفر بن م: القاسم العلوي العباسي ، قال

ين حدثنا محمد بن الحس: مالك الكوفي الفزاري ، قال

 حدثنا محمد بن زياد األزدي ،: ابن زيد الزيات ، قال

عن المفضل بن عمر ، عن الصادق جعفر بن محمد 

 َوإِذِ : سألته عن قول هللا عز وجل: قال( عليه السالم)

ُهنَّ ، وذكر الحديث لىاْبتَ  ُه ِبَكلِماٍت َفأََتمَّ فيما  إِْبراِهيَم َربُّ

ي والتوكل ، بيان ذلك ف: ابتاله به ربه ، إلى أن قال
                                                           
29 Ta’wil Al-Ayat, Sharaf al-Din Ali al-Husayni, Volume 1, 
Page 304, Hadith 10; Bihar Al-Anwar, Allamah Muhammad 
Baqir Majlisi, Volume 36, Page 57, Hadith 3 
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ْسِقيِن الَِّذي َخلََقِني َفُهَو َيْهِديِن َوالَِّذي ُهَو ُيْطِعُمِني َويَ : قوله

ِن َوالَِّذي مَّ ُيْحِييَوإِذا َمِرْضُت َفُهَو َيْشِفيِن َوالَِّذي ُيِميُتِني ثُ 

ينِ   ثم الحكم ،.  أَْطَمُع أَْن َيْغِفَر لِي َخِطيَئِتي َيْوَم الدِّ

ماا َربِّ َهْب لِي ُحكْ : واالنتماء إلى الصالحين ، في قوله

الِِحيَن يعني بالصالحين  يحكمون الذين ال: َوأَْلِحْقِني ِبالصَّ

يس قايإال بحكم هللا عز وجل ، وال يحكمون باآلراء والم

 ، حتى يشهد له من يكون بعده من الحجج بالصدق ،

ِريَن َواْجَعلْ لِي لِساَن ِصْدٍق فِي اْْلخِ : بيان ذلك في قوله

أراد في هذه األمة الفاضلة ، فأجابه هللا ، وجعل له 

لِساَن ِصْدٍق فِي اْْلِخِريَن وهو : ولغيره من األنبياء

ْلنا َوَجعَ : لهوذلك قو،  (عليه السالم)علي بن أبي طالب 

ا طاعة ، ثم استقصار النفس في ال لَهمْم لِساَن ِصْدٍق َعلِي  

َوال ُتْخِزِني َيْوَم ُيْبَعُثونَ : في قوله  

‘Al-Sadiq Ja’far Bin Muhammad (as), replied when 

I asked him about the Words of Allah Mighty and 

Majestic [2:124] “And when his Lord tried Ibrahim 

with certain words, he fulfilled them”, and he 

mentioned the Hadeeth regarding what his Lord 

had Tried him with, until he said: ‘And the reliance, 

that has been Explained in His Words [26:78] “Who 

Created me, so He Guides me” [26:79] “And He is 

the One Who Feeds me and Quenches me” [26:80] 



51 
 

“And when I am sick, He Heals” [26:81] “And Who 

will Cause me to die, then Revive me” [26:82] “And 

Who, I hope, will Forgive me my mistakes on the 

Day of Judgment.” Then the Wisdom and the 

longing to be with the righteous in his words 

[26:83] “Lord! Grant me wisdom, and join me with 

the righteous” i.e., to be with the righteous ones – 

the ones who do are not judging except with the 

Judgement of Allah Mighty and Majestic, and are 

not judging by the opinion and the analogies, until 

he testified that there should be the truthful 

argument from after him, and that has been 

Explained in his words [26:84] “And Make for me a 

truthful tongue among the later ones”, and he is 

Ali Bin Abu Talib (as), and these are His Words 

[19:50] And We Made for them a truthful tongue 

of Ali. Then there is the self-reduction regarding 

the obedience in his words [26:87] “And do not 

Disgrace me on the Day when they are 

Resurrected.”’30 

 رضي هللا)حدثنا أبي، و محمد بن الحسن : وعنه، قال

بن حدثنا سعد بن عبد هللا، عن يعقوب ا: ، قاال(عنهما

                                                           
30 Ma’ani Al-Akhbar, Abu Ja'far Muhammad ibn 'Ali ibn 
Babawaih al-Qummi (Al-Shaykh al-Saduq), Page 126, Hadith 
1 
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ن يزيد، عن محمد بن أبي عمير، عن هشام بن سالم، ع

حديث  ، في(عليه السالم)أبي بصير، عن أبي عبد هللا 

يبة ثم غاب عليه السالم الغ: غيبة إبراهيم، إلى أن قال

 : "الثانية، وذلك حين نفاه الطاغوت عن مصر فقال

ال ن هللا وأدعو ربي عسى أوأعتزلكم وما تدعون من دو

فلما " : قال هللا عز وجل" أكون بدعاء ربي شقيا 

اعتزلهم وما يعبدون من دون هللا وهبنا له إسحاق 

 ووهبنا لهم من رحمتنا* ويعقوب وكال جعلنا نبيا 

بي يعني به علي بن أ" وجعلنا لهم لسان صدق عليا 

 طالب عليه السالم الن إبراهيم قد كان دعا هللا عز

 وجل أن يجعل له لسان صدق في اْلخرين فجعل هللا

 لياتبارك وتعالى له وإلسحاق ويعقوب لسان صدق ع

ر من فأخبر علي عليه السالم بأن القائم هو الحادي عش

ولده وأنه المهدي الذي يمأل األرض قسطا وعدال كما 

 ملئت جورا وظلما، وأنه تكون له غيبة وحيرة يضل

ه آخرون، وأن هذا كائن كما أن فيها أقوام ويهتدي فيها

 مخلوق

(It has been narrated) from Abu Abdullah (as), in a 

Hadeeth of the occultation of Ibrahim (as), until he 

said: ‘Then he (as) went into a second occultation, 

and that is where [19:48] “And I will withdraw 
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from you and what you call on besides Allah, and I 

will call upon my Lord; maybe I shall not remain 

unblessed in calling upon my Lord”’. Allah, Holy is 

His Mention, Said [19:49] “So when he withdrew 

from them and what they worshipped besides 

Allah, We Gave to him Is’haq and Yaqoub, and 

each one of them We Made a Prophet” [19:50] “And 

We Made for them a truthful tongue of Ali”, 

Meaning by it, Ali Bin Abu Talib (as), because 

Ibrahim (as) had supplicated to Allah Mighty and 

Majestic that He should Make for him a truthful 

tongue among the later ones. So Allah Blessed 

and High, Made for him, and Is’haq (as), and 

Yaqoub (as), a truthful tongue of Ali (as). Ali Bin 

Abu Talib (as) informed that Al-Qaim (aj), he is the 

eleventh Guide from his sons, and that he is Al-

Mahdi (aj) who would be filling the earth with 

justice and equity, just as it had been filled before 

with inequity and injustice. And the Occultation 

would be happening for him, and there would be 

confusion during which a people would go astray, 

and another people would become guided. And 

this has happened just as it was supposed to.’ 31 

                                                           
31 Kamaaluddin wa Tamaamun Ni’ma, Abu Ja'far 
Muhammad ibn 'Ali ibn Babawaih al-Qummi, (Al-Shaykh al-
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For the third time, we see the name of Imam Ali 

(as) in the Qur’an: 

ْحَمتِنَا َوَجَعْلنَا لَهُْم لَِساَن  ن رَّ َوَوهَْبنَا لَهُم مِّ

َعلِي  اِصْدٍق   

(٦٣٥:٥) 

Transliteration: Wawahabna lahum min rahmatina 

waja`alna lahum lisana sidqin `aliyya (19:50) 

Alternative Translation: “And We Endowed to them 

from Our Mercy (the Prophet Muhammad (sawa)), 

and We granted them the truthful tongue, Ali.” 

(19:50) 

 

  

                                                                                                               
Saduq, Page 139, Hadith 7 
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AYAH 4: THE STRAIGHT 

PATH 
 

َذا ِصَراط   ُمْستَقِيم   َعلَي  قَاَل هَٰ  

(٦:٥٤٦) 

Transliteration: Qala hatha siratun `alayya 

mustaqeem (15:41) 

Common Translation: He said: This is a path upon 

Me, (that is) Straight (15:41) 

This ayah is one of the most interesting, because it 

deals with the Qira’at (Readings) of the Qur’an.  

Now it is important first and foremost to 

understand what the Readings mean. There are 7 

(or some extend to 10+) different readings of the 

Holy Qur’an. Although the twelver Shia believe the 

Qur’an was revealed in only one Qira’at, there are 

differences in opinions on how certain words are to 

be read or pronounced. One example would be the 

recitation of Surat Al-Fatiha, ayah 4. There is a 

difference in reading as some say Maalik (King) 
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and some would say Malik (Owner). Although the 

true Qur’an revealed to the Prophet (sawa) only 

had one reading and one way of saying each ayah – 

the Shi’a are instructing by the A’immah that we 

may recite any of the common recitations that were 

around the time of the infallibles, until the Qa’im 

(aj) returns with confirmation of the correct 

recitation.  

 محًمد بن يعقوب ، عن محًمد بن يحيى ، عن محًمد بن

بي الحسين ، عن عبد الرحمن بن أبي هاشم ، عن سالم أ

( الم عليه الس) قرأ رجل على أبي عبد هللا : سلمة قال 

ناس وأنا أستمع حروفاا من القرآن ليس على ما يقرأها ال

كًف عن هذه ( : عليه السالم ) ، فقال أبو عبد هللا 

اذا قام ة ، اقرأ كما يقرأ الناس حًتى يقوم القائم ، فالقراء

 القائم قرأ كتاب هللا على حًده وأخرج المصحف الذي

، الحديث( عليه السالم ) كتبه علي  . 

A man recited to Imam Sadiq (as) some expressions 

from the Qur’an that were not as what the people 

recited. So Imam Sadiq (as) said: Stop this 

recitation; recite it as the people recite until the rise 

of the Qa’im. So when the Qa’im rises he will recite 
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the book of Allah upon its extent and reveal the 

mushaf which Ali (as) wrote (al-hadith). 32 

 

وعن عًدة من أصحابنا ، عن سهل بن زياد ، عن محًمد 

 )بن سليمان ، عن بعض أصحابه ، عن أبي الحسن 

 جعلت فداك إًنا نسمع: قلت له : قال ( عليه السالم 

اآليات من القران ليس هي عندنا كما نسمعها ، وال 

ال ، : ل نحسن أن نقرأها كما بلغنا عنكم ، فهل نأثم ؟ فقا

متم فسيجيئكم من يعلًمكماقرؤا كما تعلً  . 

Abu ‘l-Hasan (as) said was asked: May I be made 

your ransom, we hear verses from the Qur’an that 

are not with us as we hear them, and we are not 

able to recite them as has reached us from you, so 

are we sinning?  So he (as) replied: No, recite as you 

have been taught, for there shall come to you one 

(Al-Qa’im) who will teach you.33 

 

                                                           
32 Wasa'il ash-Shi`a, Muhammad bin al-Ḥassan b. Ali b. al-
Ḥusayn al-ʿĀmili, Chapter 74, Hadith 7630 
33 Ibid., Hadith 7631 
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نقأل  (مجمع البيان ) الفضل بن الحسن الطبرسي في 

(  عليهم السالم) روي عنهم : عن الشيخ الطوسي قال 

 جواز القراءة بما اختلف القًراء فيه

al-Fadl b. al-Hasan at-Tabrisi in Majma` al-Bayan 

transmitting from Shaykh Tusi. He said: The 

permissibility of the recitation with what the 

reciters differed in is narrated from them.34 

It is important not to mistake the Qira’at with 

“huruf/harf”, which is the addition, subtraction, or 

replacement of words or the slight change in 

structure within an ayah. Although this is accepted 

within the ‘Ammah as they believe the Quran was 

revealed in seven hurf’s and seven plus Qira’at, the 

twelvers reject this and assert it was revealed in 

only one hurf and one Qira’at, while we may recite 

the different common Qira’at until the rise of the 

Qa’im (aj) who will establish the correct Qira’at.  

Sayyid Abu Al-Qasim Al-Khu’i (rh) states that the 

seven harfs are not the seven Qira’at of the Qur'an, 

while maintaining that while the Shia reject the 

harfs, the seven (or ten) readings are acceptable for 

the time being: 

                                                           
34 Ibid., Hadith 7634 
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It has been related, on their authority, that they 

had approved these readings through their 

declaration: "Read as the people [in general] do. 

Recite as you have been taught." Accordingly, 

there is no sense in limiting the permission to the 

seven or ten readings. Yes, the permission must 

take into consideration that the reading should 

not be rare, and established by a transmission 

that is regarded as untrustworthy by Sunni 

authorities, nor should it be invented… The 

essence of all this is that it is permissible to recite 

in the daily prayer any reading that was well 

established during the lifetime of ahl al-bayt [i.e., 

the infallible Imams of the Prophet's family] 

(peace be upon them all).35 

 

The narration that concerns us explains that Imam 

Ali’s (as) name is only found certain readings. The 

two readings that would expose the verse being 

about Imam Ali’ (as) are the following (the 

common reading on top): 

 

                                                           
35 The Prolegomena to the Qur’an, Al-Sayyid Abu Al-Qasim 
Al-Musawi Al-Khu’i, Page 117 
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َذا قَالَ  ُمْستَقِيم   َعلَي   ِصَراط   هَٰ     

َذا قَالَ  ُمْستَقِيم   َعلِي   ِصَراط   هَٰ  

َذا قَالَ  ُمْستَقِيم   َعلِي   ِصَراطُ  هَٰ  
 

The second and third reading both would imply the 

name of Ali (as). The ‘Ammah say both Qira’at mean 

high or elevated, so “this is a path, elevated, 

straight.” We will now examine these readings in 

Shi’a literature.  

 

One of those readings is found in Usul Al-Kafi.  

 

ِد أأَْحَمُد َعْن َعْبِد اْلَعِظيِم َعْن ِهَشاِم ْبِن اْلَحَكِم َعْن أَِبي َعبْ 

ُمْسَتِقيم   َعلِي   ِصَراطم َقاَل َهَذا ( عليه السلم ) هللا   

 

(It has been narrated) from Abu Abdullah (as) 

having said: ‘[15:41] He said: This is a Path of Ali, 

Straight’. 36 

 

The translator of Usul Al-Kafi says: 

 

“In the Holy Quran, ‘This is the path which leads 

straight to Me [the path of Ali leads straight to 

                                                           
36 Usul Al-Kafi, Volume 1, Hadith #1140  



61 
 

Me],’ (15:41) the word is Aliy, the name of Imam 

Ali not ‘Alayya which means ‘upon me’ or ‘to 

me,’ the Imam, recipient of divine supreme 

covenant, explained.”37 

 

This is not the only narration, however. Many more 

elaborate: 

 

ن وهب حدثنا موسى بن جعفر ب: سعد بن عبد هللا ، قال

يل البغدادي ، عن علي بن أسباط ، عن محمد بن الفض

عليه )، عن أبي حمزة الثمالي ، عن أبي عبد هللا 

قالَ هذا ): سألته عن قول هللا عز وجل: قال( السالم

ْسَتقِيمٌ  عليه )علي  -وهللا -هو: ، قال( ِصراٌط َعلَيَّ مم

الميزان والصراط المستقيم -وهللا -، هو( السالم  
 

 ‘I asked Imam Sadiq (as) about the Words of Allah 

Mighty and Majestic [15:41] He said: This is a Path 

of Ali, Straight. He (as) said: ‘By Allah! He is Ali 

(as). By Allah! He is the Scale and the Straight 

Path’.38 

 

                                                           
37 Usul Al-Kafi Translation,  Volume 1, Page 397 
38 Mukhtasir Basa’ir Al-Darajaat, Page 68 
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أبو الحسن محمد بن أحمد بن علي بن الحسين بن 

( عليه السالم)مناقب أمير المؤمنين )شاذان ، في 

 عن جعفر بن محمد ،: الخامس والثمانون: قال( المائة

بيه عن أ( عليه السالم)عن أبيه ، عن علي بن الحسين 

 قام عمر بن الخطاب إلى النبي: ، قال( عليه السالم)

علي إنك ال تزال تقول ل: ، فقال( صلى هللا عليه وآله)

 أنت مني بمنزلة هارون من موسى وقد: بن أبي طالب

نبي ل الذكر هللا هارون في القرآن ولم يذكر عليا؟ فقا

ما  يا غليظ ، يا أعرابي ، إنك(: صلى هللا عليه وآله)

هذا صراط علي مستقيم: تسمع هللا يقول  
 

‘Umar Bin Al Khattab stood up to the Prophet 

(sawa), so he said, ‘You do not stop speaking about 

Ali Bin Abu Talib (as): ‘You are from me at the 

status which Haroun (as) was to Musa (as)’, and 

Allah has Mentioned Haroun (as) in the Quran and 

He did not Mentioned Ali (as)?’ So the Prophet 

(sawa) said: ‘O vulgar! O Bedouin! Have you not 

heard Allah Saying [15:41] He said: This is a Path 

of Ali, Straight?’39 

 

                                                           
39 Maa’ah Manqabah, Mohammad bin Ahmad Al-Qummi, 
Page 160, Hadith 85 
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One of our greatest scholars, `Allamah Muhammad 

Baqir Majlisi (rh) adopts this recitation and also 

claims the compiler of Al-Kafi, Muhammad ibn 

Ya'qub al-Kulayni (rh), also adopts it.  

 

Often reciters put fatha (a) on the ‘laam’ in 

‘Alaa‘ and the ‘yaa‘ is having tashdeed (doubling 

a letter). This means that the Oneness of Allah is 

the way incumbent upon me to follow. Some 

reciters put ‘kasra‘ (i) on the ‘laam‘ in ‘Alaa‘ and 

use ‘rafa‘ or ‘tanvin‘ on the ‘yaa‘ which means 

the esteemed path. And in Taraif it is narrated 

from Hasan Basri that he use to recite it by 

‘Kasre‘ (e) on the ‘laam‘ and tashdid on the ‘yaa‘ 

and used to say this is the path of Ali Ibne Abi 

Talib and his path and his religion is straight and 

clear and there is no crookedness in it. So follow 

it and be attached to it. Kulaini has also chosen 

this recitation.40 

 

We find in the above text this was the recitation of 

one of the revered Tabi’un and scholars of the 

‘Ammah – Hasan Al-Basri. This man was the one 

                                                           
40 Hayat Al-Qulub, `Allamah Muhammad Baqir Majlisi, 
Translation: Sayyid Athar Husain S. H. Rizvi, Volume 3, Page 
313 
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whom desired to join the Army of Aisha at the 

Battle of the Camel against Imam Ali (as). He is one 

whom followed the unusual narration that we find 

in Sahih Bukhari that Imam Ali (as) ascribes to satan, 

rather than the Prophet (sawa): 

 

ثَنَا َعْبُد  اد ، َعْن َرُجلٍ َحدَّ ثَنَا َحمَّ ِ ْبُن َعْبِد اْلَوهَّاِب، َحدَّ ، َّللاَّ

ِه َعِن اْلَحَسِن، قَاَل َخَرْجُت بِِسَلَِحي لَيَالَِي اْلَفِ  ْتنَِة لَْم يَُسمِّ

 نُْصَرةَ اْبِن فَاْستَْقبَلَنِي أَبُو بَْكَرةَ فَقَاَل أَْيَن تُِريُد قُْلُت أُِريدُ 

ِ صلى ِ قَاَل قَاَل َرُسولُ  .َّللا عليه وسلم َعمِّ َرُسوِل َّللاَّ  َّللاَّ

ْيِهَما إَِذا تََواَجهَ اْلُمْسلَِماِن بَِسْيَفَ  "صلى َّللا عليه وسلم 

قِيَل فَهََذا اْلقَاتُِل، فََما بَاُل  ."فَِكَلَهَُما ِمْن أَْهِل النَّاِر 

اُد ْبُن زَ  ."إِنَّهُ أََراَد قَْتَل َصاِحبِِه  "اْلَمْقتُوِل قَاَل  ْيٍد قَاَل َحمَّ

يُد أَْن فََذَكْرُت هََذا اْلَحِديَث ألَيُّوَب َويُونَُس ْبِن ُعبَْيٍد َوأَنَا أُرِ 

ثَانِي بِِه فَقَالَ إِنََّما َرَوى هََذا اْلَحِديَث اْلَحَسُن َعِن  يَُحدِّ

ثَنَا ُسلَْيَمانُ  .األَْحنَِف ْبِن قَْيٍس َعْن أَبِي بَْكَرةَ  ثَ  َحدَّ اد  َحدَّ نَا َحمَّ

.بِهََذا  

ثَنَا أَيُّوُب، َويُونُسُ  اُد ْبُن َزْيٍد، َحدَّ ثَنَا َحمَّ ل  َحدَّ ، َوقَاَل ُمَؤمَّ

، َوُمَعلَّى ْبُن ِزيَاٍد، َعِن اْلَحَسِن، َعِن األَْحنَِف، َعْن  َوِهَشام 

َمْعَمر   َوَرَواهُ  .أَبِي بَْكَرةَ، َعِن النَّبِيِّ صلى َّللا عليه وسلم

اُر ْبُن َعْبِد اْلَعِزيِز َعْن أَبِيِه َعْن أَ  .َعْن أَيُّوبَ  بِي َوَرَواهُ بَكَّ

  .بَْكَرةَ 
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ثَنَا ُشْعبَةُ، َعْن َمْنُصوٍر، َعْن ِرْبِعيِّ ْبنِ   َوقَاَل ُغْنَدر  َحدَّ

 .سلمِحَراٍش، َعْن أَبِي بَْكَرةَ، َعِن النَّبِيِّ صلى َّللا عليه و

ْرفَْعهُ ُسَْفيَاُن َعْن َمْنُصورٍ َولَْم يَ   
 

Narrated Al-Hasan: 

(Al-Ahnaf said:) I went out carrying my arms 

during the nights of the affliction (i.e. the war 

between `Ali and `Aisha) and Abu Bakra met me 

and asked, "Where are you going?" I replied, "I 

intend to help the cousin of Allah's Messenger 

(sawa) (i.e.,`Ali)." Abu Bakra said, "Allah's 

Messenger (sawa) said, 'If two Muslims take out 

their swords to fight each other, then both of them 

will be from amongst the people of the Hell- Fire.' It 

was said to the Prophet, 'It is alright for the killer 

but what about the killed one?' He replied, 'The 

killed one had the intention to kill his opponent.'" 41 

 

While rushing to side with Aisha, Hasan Al-Basri 

heard this narration being yelled out and chose not 

to fight at all. Imam Ali (as) confronted him about 

this: 

 

                                                           
41 Sahih Bukhari, USC-MSA web (English) reference: Volume 
9, Book 88, Hadith 204 
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On one occasion, Imam ‘Ali (as) had said to him: 

“Why did you not take part in the Battle of 

Jamal?”   

Hasan al-Basri replied, “I went forth to take part 

in the Battle of Jamal, however I saw a person 

yelling that both the killer and the one who is 

killed will be in the hell fire.”   

In reply, the Imam told him, “Definitely it is 

Satan, your brother, who made this claim so as to 

misguide you!” 

During the time of Imam ‘Ali (as), one of the 

things which led to others being misled was 

Hasan al-Basri himself - a man whom the Ahluls 

Sunnah consider as one of the Jurisprudents and 

commentators of the Qur’an! 42 

 

Now despite this tension between Imam Ali (as) 

and Hasan Al-Basri, when asked about (15:41) 

Hasan had no hesitation saying “this is the path of 

Ali Ibne Abi Talib and his path and his religion is 

straight and clear and there is no crookedness in it. 

So follow it and be attached to it.”43 

                                                           
42 Ethical Discourses, Shaykh Nasir Makarim Shirazi, Volume 
2, Discourse 22: Misguidedness 
43 Hayat Al-Qulub, `Allamah Muhammad Baqir Majlisi, 
Translation: Sayyid Athar Husain S. H. Rizvi, Volume 3, Page 
313 
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Finally, we confirm this is the fourth instance Imam 

Ali (as) is mentioned by name in the Qur’an: 

 

َذا قَالَ  ُمْستَقِيم   َعلِي   ِصَراطُ  هَٰ  
 (٦:٥٤٦) 

Transliteration: Qala hatha siratu `aliyyin 

mustaqeem (15:41) 

Alternative Translation: He said: This is a Path of 

Ali, Straight (15:41) 
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CONTRADICTING HADITHS 
 

When examining the narrations as a whole, we find 

a potential contradiction. In the introduction we 

spoke of the hadith from Imam Sadiq (as) where he 

explains why the names of the Imams (as) are not 

found in the Qur’an. In the lengthy hadith, a man 

asked our 6th Imam (as): 

‘People say, “Why did He not specify Ali and his 

family by their names in the Book of Allah, the 

Most Holy, the Most High?’ “The Imam said, ‘Say 

to them, “The command for prayer came to the 

Messenger of Allah but He has not specified (the 

number of the Rak‘ats) for them as being three or 

four. It, in fact, was the Messenger of Allah who 

explained to them this matter. The command for 

Zakat (a form of income tax) came to the Messenger 

of Allah and there was no specific taxable number 

such as one Dirham on every forty Dirham. It was 

the Messenger of Allah who explained it for them. 

The command for Hajj came to the Messenger of 

Allah. It did not say walk seven times around the 

Ka‘ba. It was the Messenger of Allah who 

explained it for them. The verse about obedience 
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came, ‘Believers, obey Allah, His Messenger and 

your leaders (who possess Divine Authority). . . .’ 

(4:59) It came to declare that Ali (as), al-Hassan (as) 

and al-Husayn (as), were the Leaders who 

possessed Divine Authority. The Messenger of 

Allah then said about Ali (as) ‘Over whomever I am 

their Mola, Ali (as) is also their Mola.’ He also has 

said, ‘I enjoin you to follow the Book of Allah and 

my family. It is because I have prayed to Allah, the 

Most Holy, the Most High, not to separate these 

two from each other until He will make them arrive 

at al-Kawthar (the pond of paradise) to join me. He 

has granted my prayer as such.’… (hadith 

continues to provide more proofs). 44 

 

If indeed the name of Ali (as) was in the Qur’an, 

why did Imam Sadiq (as) not mention it when 

asked? Well, there are many potential reasons.  

 

Firstly, the Question was asked to be a response to 

“them” (the mukhalafeen). The question was specific 

to wilayah in answering those who oppose it. The 

proofs that would need to be presented to them 

would be ones that would be acceptable by their 

                                                           
44 Usul Al-Kafi, Volume 1, Extract from Hadith 750 
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standards. The different arguments used by Imam 

Sadiq (as) were of non-refutable nature. The name 

of Ali (as) in the Qur’an does not necessarily 

address the specific idea of wilayah.  

 

Secondly, the Question was asked about all the 

Imams (as), and not just Imam Ali (as) by the words 

“Why did He not specify Ali and his family by 

their names in the Book of Allah.” We find only the 

name of Ali (as) mentioned, so the answer was not 

in reference to only Ali (as) as the other questions in 

previously mentioned hadiths. 

 

Finally as mentioned in the previous section, the 

name of Ali (as) being in the Qur’an needs 

dissection and analysis. It is not as straight forward 

as when other names are mentioned. For example, 

Surah Ale `Imran, ayah 144: 

 

د   َوَما َرُسول   إِلَّ  ُمَحم   

Translation: Muhammad is no more than a 

messenger (3:144) 

There is absolutely no doubt whom this is referring 

to and would be near impossible for “Muhammad” 

to have any other meaning. On the other hand, the 
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great name of Ali (as) is be concealed or veiled 

within the Qur’an. But the question is, why? Why 

was it not made clear, as was the name of 

Muhammad (sawa)? 
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WHY CONCEAL IT? 

 
The process of presenting the name of Ali (as) in 

the Qur’an is very much dependent on 

presentation. Take a birthday or wedding gift, a 

great deal depends on the wrapping. A gift is not 

really a gift unless it is wrapped properly. The 

virtues of Imam Ali (as) often comes to the denier 

of his true status without the wrapping. It is spoon 

fed and forced upon to accept without really 

genuinely gaining the ma`rifa of Imam Ali (as), and 

thus rejected by the recipient.  Interestingly 

enough, the true status of Imam Ali (as) is only 

experienced by the believer when given to him 

with the “wrapping.” Those who believe in his 

wilayah, virtues, status and position with Allah 

(swt) and the Prophet (sawa) experience that belief 

in terms of strong emotional experience. The 

believer more often focuses on his attachment and 

love for Imam Ali (as) than he does on the rational 

arguments for accepting his authority and rank. 

Through the unveiling of the name or status of 

Imam Ali (as), one builds a stronger connection and 

belief with his true self, rather than being force fed 
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with no real emotional attachment. Indeed, Imam 

Ali (as) is the mystery of Allah (swt) which his Shi’a 

strives to unveil.  

 

 نب عمار عن سنان بن محمد عن لحسينا بن محمد حدثنا

 ان قال السَلم عليه َّللا عبد ابي عن جابر عن مروان

 وسر رس ال يَفيد ل وسر مستسر وسر سر في سر امرنا

بسر مقنع وسر سر على  
Abu Abdullah (as) said: ‘Our commands are a 

secret within a secret, and a secret which becomes 

more secretive, and a secret that does not benefit 

except a secret and a secret upon a secret, and a 

secret, hidden away by a secret.’ 45 

 

 عبد أبو قال قال مرازم عن محبوب ابى ابن عن وروى

 وباطن الظاهر وهو الحق وحق الحق هو امرنا ان ع َّللا

 نعمق وسر المستسر وسر السر وسر السر وهو الباطن

 بالسر
 

Abu Abdullah (as) said: ‘Our command is the truth, 

and truth upon the truth, and it is apparent and 

hidden, and as for the hidden, it is the secret, and 

secret of the secret, and a secret which becomes 
                                                           
45 Basaair Al-Darajaat, Part 1 
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more secretive, and a secret hidden away by the 

secret.’ 46 

 

We mentioned in the introduction that the Qur’an 

usually expresses general matters and instructions, 

and doesn’t get very specific even with names. 

Only 25 Prophets out of the reported 124,000 

Prophets (as) sent to us are named in the Qur’an. 

Only a single companion is mentioned by name, 

Zaid bin Harith (ra) – the adopted son of the 

Prophet (sawa).47  

 

Furthermore, since wilayah is a controversial issue, 

and history testifies that others would disagree 

with it, so it was much better and safer for the 

Qur’an to express it implicitly so that it wouldn’t 

cause them to go against the Qur’an and Islam 

itself. It’s very clear that this isn’t to the benefit of 

the Muslim Ummah and is a good reason for not 

mentioning the names of the Imams in the Qur’an. 

In other words, if the appointment of Imam Ali (as) 

as successor or even his name was to be clearly 

mentioned in a verse of the Qur’an, there was a 

possibility that those who opposed it would 

                                                           
46 Ibid. 
47 Quran, Surah Ahzab (33:37) 
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somehow falsify or get rid of the verse in order to 

destroy all of the evidence showing that he is the 

true successor to the Prophet (sawa). As a result, 

Islam would lose its value as the final religion for 

mankind in addition to the Qur’an losing its value 

as an eternal divine book. 

 

We must not forget that Ali (as) was named ‘Ali’ 

for a reason. This name was divinely ordained as 

his mother, Fatima bint Asad (as), named him 

Haydar (and in some narrations Asad). It was Allah 

(as) who desired to name him Ali (as), which is also 

one of the attributes of Allah (swt): 

 

َ َكاَن  َكبِيًرا َعلِي  اإِنَّ َّللاَّ  
(٤٥٩٤) 

Transliteration: inna Allaha kana `aliyyan kabeera 

Translation: surely Allah is High, Great 

 

We find that Imam Ali (as) was the first to be 

named Ali (as). Some narrations say he was told to 

be named Ali by the Prophet.48 Some say Abu Talib 

                                                           
48 Ashraf 2005, page 6, "Khalifa Ali Ibn Abu Talib".  

http://en.wikipedia.org/wiki/Ali#CITEREFAshraf2005
http://www.witness-pioneer.org/vil/Articles/companion/00_ali_bin_talib.htm
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(as) was inspired by Allah (swt) to name him Ali,49 

while others say it was his mother whom was 

inspired.50  Regardless, it is beyond doubt that it 

was a name that was divinely chosen. It is no 

coincidence that it coincides and is derived from 

one of Allah’s beautiful names – “Al-Ali.” This 

name not only exalts him but was also a name that 

was able to be planted within the Qur’an, 

protected, for the Shi’a of Ali ibn Abi Taleb (as) to 

discover and unveil.  

 

We find this to be the case with the name 

“Muhammad” 51  in the Bible also. Thomas 

McElwain in “Shi'i beliefs in the Bible” points out the 

many elusions that point to the Prophet 

Muhammad (sawa) in the original Hebrew. 

McElwain states the following: 

                                                           
49 The life of Imam Ali ibn Abi Talib, Allamah Baqir Sharif Al-
Qarashi, page 21 
50 Ma’ani Al-Akhbar, Abu Ja'far Muhammad ibn 'Ali ibn 

Babawaih al-Qummi, (Al-Shaykh al-Saduq) 
51 Or ‘Ahmad’, as per Surah Saff ayah 6: “And [mention] when 
Jesus, the son of Mary, said, "O children of Israel, indeed I am 
the messenger of Allah to you confirming what came before 
me of the Torah and bringing good tidings of a messenger to 
come after me, whose name is Ahmad." But when he came to 
them with clear evidences, they said, "This is obvious 
magic.””. Both are derived from Hebrew word hmd. 
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The Hebrew cognate of the root from which the 

name Muhammad is derived is ‘hmd’, which 

means “to desire, pamper.” The Arabic 

connotation of “to praise” is not found in modern 

Hebrew. The noun form is a feminine with the 

common feminine suffix added. It is used twelve 

times in the Hebrew Scriptures, four of which 

appear in the construct. There is no problem with 

the use of this word as a masculine proper name, 

as there are many examples of seemingly 

feminine forms being included in a masculine 

name, and vice versa. 

[…] 

At this point it may seem surprising to what 

extent these texts actually express details in the 

ministries of the prophet Muhammad (sawa)... 

However detailed these references may be, an 

examination of the texts referring not to the 

primary name, but to other epithets and their 

surrounding ideas, is likely to show an array of 

detail of convincing proportions, especially 

considering that the word Hamda is used as a 

proper name with eschatological connotations. 52 

                                                           
52  Shi'ite Beliefs in the Bible The London Lectures (2001-2002), 

Thomas McElwain, from page 89 
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We see here how the translators were able to easily 

translate the name (if indeed it is eluding to 

Prophet Muhammad (sawa)) to the literal meaning 

of “desire” or “pamper” etc, as is the case for “Ali” 

in the Qur’an to translate to “High” or “Exalted.” 

Perhaps this was done to preserve it within the 

scriptures so that they are not removed. This is the 

wisdom from Allah (swt). 
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CONCLUSION 
 

After examining the numerical importance of the 

number four, matching the likeness of Prophet 

Jesus (as) and Prophet Adam (as) with the likeness 

of the Prophet Muhammed (sawa) and Imam Ali 

(as), and analysing the four ayah’s that our pure 

Imams (as) have provided exegesis for, we have 

unveiled the name of our beloved Ali (as) in the 

Qur’an. It is interesting to note that 3 of the 4 ayahs 

have a direct relationship with sirat al-mustaqeem, 

the Straight Path.  

The ayahs that we have analysed may have more 

than one meaning. In a famous narration, we know 

that there are many levels to each ayah: 

 أهل وأئمة وسلم وآله عليه َّللا صلى النبي عن روايات

كقولهم السَلم عليهم البيت  وبطنا ظهرا للقرآن ان 

الحديث ابطن سبعين إلى أو ابطن سبعة إلى بطنا ولبطنه   
The Prophet and Imams of Ahlul-bayt (a.s.) said: 

“Verily the Qur’an has an exterior meaning and an 

interior meaning, and its interior meaning has an 
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interior up to seven (or according to a version, 

seventy) interiors meanings. . .”53 

 
These ayahs may be considered one of the deeper 

meaning, with the nexus being the name of our 

beloved Ameer Al-Mu’mineen (as). It is not 

necessary that these ayahs exclusively mean what 

we have discussed.  

We must also point out that the narrations 

mentioned within the analysis vary in strength 

when we look at the isnad (chain of narrators). You 

will find many scholars also have different opinions 

about them. For example, one of the hadiths found 

in Usul Al-Kafi54 which was used, `Allamah Majlisi 

(rh) points out that despite the popular opinion that 

the chain to this hadith is weak, in his opinion it is a 

good chain and an authentic (sahih) narration.55  

Other narrations found in the likes of Tafsir Al-

Qummi are also debatable. Many contend that we 

cannot accept all the narrations from there, while 

                                                           
53 Tafsir Al-Mizan, Allama Tabatabai, Volume 1, page 7 
54 Usul Al-Kafi, Volume 1, Hadith #1140 
55 Mir’aat Al-`Uqool, `Allamah Muhammad Baqir Majlisi, 
Volume 5, Page 79 

Majlisi says: عندي صحيح المشهور على ضعيف  
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the likes of the late Sayyid Abu Al-Qasim Al-Khu’i 

(rh) trusted all of the narrators within it.  Therefore, 

we see it is not so simple and we leave the gradings 

of hadiths to those who are experts in this science of 

`ilm al-rijal. Besides, it is beyond the scope of our 

discussion.  

What cannot be denied is that these narrations are 

found in our authentic books and should not be 

easily dismissed. The purpose of this analysis is to 

open the doors to contemplation and discussion 

and with the permission of Allah (swt), find 

nearness to Him through our Master and 

Commander of the Faithful, Imam Ali ibn Abi 

Taleb (as). 


